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system is of course entirely out of harmony with the new
nationalist movement. By the recent Treaty of Lausanne
(July, 1923), the enforced exchange of minorities relat-
ing to the Greeks will of course in part solve this prob-
lem. As far as the Armenians are concerned, they are
not mentioned in the Treaty of Lausanne, but the great
majority are now outside of Turkey. The government
has not in its new constitution made any definite state-
ments in regard to the treatment of the religious com-
munities but there has been created a separate "Ortho-
dox Church?? in Anatolia, which has renounced its con-
nection with the Greek Patriarch at Constantinople and
has a representative in the present nationalist govern-

The privileges accorded to these communities have varied widely accord-
ing to the temper of the times and the power of their respective religious
leaders. Prom the first these leaders have been recognized as the repre-
sentatives of their respective nations before the Sultan and their ceremonious
appearance at the opening of the feast of Bairam during the presence of
this mission at Constantinople in company with the chiefs of the Moslem
Church was a very tangible exhibition of the official place which they still
hold in the Turkish world, in spite of the persecutions which their people
have suffered at the hands of the government.

While primarily limited to church rule, the privileges of the millets have
included a large number of other subjects, including generally the exercise
of legal jurisdiction over members of their own community in all matters
touching personal status such as marriage, divorce, inheritance and the
broad field of education. The collection of taxes has also been made
through the heads of these communities. In various ways their political
existence has been recognized, although their jurisdiction has been gradually
and steadily circumscribed.

The Armenian Church is represented by three distinct bodies, the Ortho-
dox, Catholic and Protestant, the first of which includes about eighty per
cent of the Armenian population and the two remaining comprising ten
per cent each. The Church is under the immediate headship of the Patriarch
at Constantinople, and the privileges of the Church are established by an
elaborate document known as the Armenian National Constitution. The
Armenian Protestant Community is on a more democratic system under a
Vekil, under a decree dated from 1877. The Armenian Catholic Church is
under the headship of the Pope and is administered by a Patriarch at
Constantinople.

The existence of these communities is of course an anomaly in a modern
state. Many of their privileges are inconsistent with national jurisdiction
and are justified primarily for historical reasons. Their separate judicial
jurisdiction must in time necessarily yield to the development of a central
judicial system under which the rights of all members can be issued without
doing violence to the religious privileges of any of them.